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sense of the house of an ordinary Buddhist. . It refers to a Buddhist
monastery. A follower of the Brahmanical faith did not have any
serious apprehension of being infected with anti-vedicism at the
house of a Buddhist householder, but he definitely ran the risk of
exposing himself to anti-Vedic influences if he entered a Buddhist
monastery. )

We know that corruptions gradually crept into Buddhist
monasteries in the post-Gupta period. This was mostly due to the
prosperity of the monasteries and the increasing influence of
Tantric rites and practices. But, possibly by the time of the com-
position of the verses in queéstion this aspect of the life in Buddhist
monasteries had not become so pronounced as to be a reason for
stopping common people from entering them.

Thus. we can suggest that the present provision was formula-
ted parallel to the injunction against entering a Jain temple and
belongs to a period when resentment against the anti-Vedic stance
of Buddhism had gathered momentum and when the earlier asso-
ciation of the term p7sasda with the corporate activities of the
Buddhist Sangha had been forgotten; but it was before the Buddhist
monasteries had become disreputed for their immoral activities.
A date between A. D. 700 and 850 will serve the requirements of
the case. :

PRAKRTILAYA IN THE PURANAS
By
RAM SHANKAR BHATTACHARYA

While commenting on the 13th mantra of the Lsavasya-upani-
sad Sankaracarya remarks : a3y awsiqu: sfrafa sfy (12th mantra)
safren gfy = aterfrdegg

It is remarkable to noté here that though prakrtilaya is one of
the important topics discussed in the Yoga?l as well as in the
Samkhya philosophy?, yet Sahkarécirya thought it necessary to
refer to the Pauranikas (i.e. authors of the Purapas) while mention-
ing the authority for prakrtilaya.

It would be wrong to supposse that Saikara referred to the
Purana as he did not consider the Yogasitra authoritative, for he

quoted its siitras twice in his bhasya on the Brahmasitra; YS.2,44
and 1.6 are found to have been quoted in the bhasya on Br, Sa.
1.3.13 and 2.4.12 respectively.

From Sankara’s remarks it appears that the Purijas (in
which the Mahabharata is also included) contain elaborate

descriptions of prakrtilaya and these descriptions were considered
by him highly authoritative.

Itis necessary to say here something about the nature of
prakrtilaya. It is a ‘state’ which is aquired by those yogins who

1. Cf wagad fRgasfieammy (Yogasitra 1. 19). The
Vyasabhasya speaks of the prakrtilayas on YS. 3.26

( fadgmmfasare. . .).
2. 4w sEfeea: Samkhyakarika 45); 7 sreoreard, %a-
FXAT! 799G I, (Samkhyasitra 3. 54). Though this

siitra of the Sarmkhya-satra does not mention prakriilaya
by name, yet there is not the slightest doubt that it
alludes to the state of prakrtilaya. Devala, who was a
follower of Sarhkhya, spoke of prakrtilaya as one of the
four prayojanas (vide Moksakanda, p. 8).
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rigorously practise acute vairagya but fail to acquire discriminative
discernment (vivekajfiina). On account of their ignorance about
the nature of the constituent principles, especially of the purusa

principle, these yogins merge after their death into one or other
of the eight prakrtis.?

The word prakrtilaya is found to have been used in two
different senses in sastric works. Usually it is analysed as ¥Fal
(or w5fay) aY a€q and the word means ‘that yogin whose mind has
merged into one or other of the eight prakrtis.” (The word pra-
krtilina is also used in this sense). It may also be analysed as S&dl
(or w5fay) ¥a: and the word would refer to the state in which the
¢itta of a yogin as described above remains.

Following passages about prakriilaya are found
Purinas.

(A) Prakrtilaya is mentioned in those Puranic passages that
speak of five goals (gatis) of beings, In several Puranas the
passages are more or less identical—a fact which tends to prove
that they existed in older Purapic texts also.

(i) The Brahmanda-p. (1.30.44-45a) reads :
TG @A A0S quEr g |

FME § FUGATAG ARAT ST S 114
A aeAfa Faed asar 1@ g 10

3. agfesar @ifER Safe 9sfAT dacawfia sagwata

araw qATEdastisranTe, faafafa’” (Vyasabhasya 1. 19).
See also “gemrafy 137 afrel AAtea: | SFat 41 Agac

Y49ed ¢F &: 11’(Bodhasara of Narahari, sec..on Yogadiksa |
16). Narahari’s mentioning of prakrii and mahat is to §

be taken as the SIW&W of the other six prakrtis.

4. The printed reading SFd Sf4q is corrupt and is to be
corrected to §FaT 7,

5. These passages have been quoted as from the Maha- f
bharata in Moksakaada, p. 8 (with the readings degrarg

FM: @Y and AT HaequreAfy ) . '
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(ii) A similar passage is found in Agni-p.379.1-2a (with the
readings a9, 99T 97, 3T F4).5
(iii) An elaborate description of these five gatis is found in
the Anusasana-parvan. (16.60-652) of the Mahabharata. The
verse (63) on prakrtilaya reads as follows :
AGAHAFAMT I Faar T ar|
ST AL 7 @7 i g 1°

in the ¢

6. Maskarin in his bhasya on G. Dh. Sitra 3.1 quotes the
following verse without mentioning its source. Most

probably the verse belongs to some Purana ( 39 -
A doe qoEr g | deareng s e d]ma st
a7 1),

7. Since traditional commentators take the word prakrii in
prakrtilaya in the sense of 5%FaY (or 53fT9), one expects

gHfay SATAN in the place of gt} @i, It appears
that the laya. of the citta in a prakrti is regarded as the
laya of prakrti itself in a secondary sense.

8. The critical edition however reads the verse as : ﬂgﬂ‘qﬁ-

FiAmE U adal W FEdar sami = v afied gama o
(16.63). Following points are to be considered in connec-
tion with this reading :

(i) Though the word apunarmira is grammatically
correct, yet it is hardly used in the works on philo-
sophy of Vedic tradition.

(ii ) The word mara is to be taken in the sense of death

or passion and the like. In this sense apunarmara-
kamas are inferior to apunarbhavakamas.

(iii) Prakrtilayas do not possess paravairagya as defined
in Yogasitra 1.16 and as such the reading &I

gdai 9% cannot be accepted as valid. Paravairagya
is intimately connected with wvivekajiana which
invariably leads to isolation. The Sarhkhya-yoga
school asserts that prakrtilayas do not attain isola-
tion; see the comm. on Sam. K3 45. According to
the commentator Gaudapada the vairigya in pra-
krtilayas is ¥91A99 . Mathara remarks that prakrii-

layas possess vairagya without vivekajiiana. The
Yuktidipika observes : fafta’ a3a FIvd gfemroerg-
afea” wgeaifas ax@fmma: ag va ssfed waf.
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It is to be noted here that though this verse uses the expres-

sion apunarbhavakima (possessing the desire for not coming again -

in this transmigratory existence) yet the prakrtilayas are said not to
attain isolation or emancipation directly (see footnote 8) That is

why the obserations of the commentator Nilakantha ( S&dvai &
waarreata QUi qgufesasFnusgiaEs@E  sqaudfasar afoagdy)
are against the Sarhkhya-yoga view.

(B) In some Puranic passages prakriilaya is mentioned in
connection with wvairigya (dispassion). As for example we find the
following verse in Vayu-p. 102,93b-94 :

g favd Qufawd  gzewer |

amgnisAfag:  Sifqamafaasiag |

JUEFRY I TFAAT 9T 7 |

The expression prakrtinam layasya undoubtedly refers to the

state of prairtilaya.
. (C) The particular form of bondage (bandha) found in the
prirtilayas is called prakrta. This bondage is also mentioned in
some Puranic passages; vide Vayu-p. 101.59; Brahmanda-p. 3.3.37b-
38.9 An enumeration of bandhas (which are eight in number since
there are eight prakrtis, according to Samkhya; cp. srs saa:,
Tattvasamasa-sitra-1). For SgweFary, see Siva-p. I. 18, 2-4.1¢

(iv ) In the eight entities in which the citta of a yogin
gets dissolved, seven are called prakrtivikrtis and
one is called prakrti proper. As the word prakrii
is used in the names of all the eight entitiesin
which the mind of a Yogin gets dissolved, the word
prakriilaya seems to be more justified than the word

vikrtilaya. This is why the reading S&aAT a7
is preferable to fagdiai sammy
9. qIFAT T FFET  qUT FHRET A |
afamifregdids adisasd fasdd o
A § A N ST g@TEaa: |
(Brahmanda-p. 3.3.37b-38; Vayu-p. 102. 59-60a).
10 ggames™d @ St @ 9997 |
SFAWETET A ffa: ¥ IAF IR
SFACRIF T =9 e |
agfaeg frdfal qaashta: @ w93 13
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(D) The period for remaining immersed in each of these
eight prakrtis has not been mentioned in the works on philosophy.
It is the Vayu-purana which contains a passage that specifies the
period as foliows :

W Ay faseifeafaeas |
viferreg @d  quf  @ge @nfwwtaen 1)
&gt g wgenfor  fasfa  fraea |
o waEmgE g faseorsarstaasn |l

& ol ww wwedEnr T ey

Here the bhautikas are those beings whose minds are immers-
ed in the five bhitas, i. e. the tanmitras'?, which are regarded as
prakitis. Abhimanikas are those whose minds are immersed in the
aharikara principle—one of the eight prakrtis. Bauddhas are those
whose minds are immersed in the mahat principle—one of the
eight prasrtis.  Auyakia is the prakrti in its equilibrium state. It
is to be noted in this connection that the indriyacintatas do not fall
under the field of prakriilaya, for the indriyas are not regarded as

9F@y  gar gfgwEA QU |
agammfaciay  sFaEes - fag uy

(siva-p. 1. 18. 2-4). Mention of eight prakrtis is found
in many places in Itihasa-Purana literature. While
commenting on ‘ggfwr: g1 a¥ aafawaca sawyg’ (Bhisma-
p- 5. 12) Devabodha takes prakrii in the sense of eight
prakrtis (sgaiswem: spfafasfara: quer).

11, Thes:e verses are found neither in the extant Vayu purana
nor in the.Vayaviya section of the Siva-purana. Itis
quite possible that these verses were left by the later
redactors of the older Puranic texts in which they occur-
red. There is a Vayaviya-upapurana (vide Studies in the
Upapuranas, I, p. 489)." As it has not been published,
1t cannot be said whether these verses belong to this
Upapgril}a or not. That these verses belonged to some
Pu'raulc work was known to ancient teachers. Medhati-
thi (on Manu 1.78) quoted these verses (with slight

variations) with the remarks ‘‘I=i fg qrorFIRor’.

12. Tanmitras are somtimes called by the name bhita as has
been stated by the comm. Yuktidipika : qads fg a=ur-
177y (22).
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prakrtis; similarly those beings, who abide in the purusa-principle,
are not to be taken as prakrtilaya, as purusa is not a prakrti.

(E) Some Puranic passages are found to refer to the state
of prakriilaya without using the name, an example.of which is
found in Santi-p. 217.21 which reads : Tsvgafscqd 2 @A As3T~A-
3 | FEREATgaRfadTRaTg gaat feqa: 1 That this verse refers to the
prakrtilaya has been clearly shown by the comm, Nilakagtha.13 The
expression y5qy fegq: undoubtedly shows that the verse speaks of
prakrtilaya, There are such verses in the Purinas as seem to refer
to the prakrtilapas though they contain neither the words pra’rsi
and laya nor their equivalents. Vide Vayu-p. 102.32b-33;14 here
the words srazdwra and e seem to refer to the state of
prakriilaya.  The passage sEngd dgaYas3 a@d q gurfa: (Vayu-p.
101.85. Brahmianda-p. 3.2.83) may also refer to this state.

Though the extant Puranas do not seem to contain much
material on the state of prakrtilaya, yet Sankara’s referring to the
Puranas indicates that the older forms of the Puranas did contain
much more material than is found in the extant ones.»® It is quite

13. ¥ I Tohaat ardfrwase fogea: qumel dorwemedshy 3
e JGA A T3] FeR1TEAq F1 FEAT I A |
a9, FECARaA: @ A geraisaty fege ssat Siad,
A TF: T T AT | 3 AT — SR 7y
AW FN W, earf@aT falg eqegerear e
sgfoea: | gt fg gufaerag saemeat sfafaat asd sty
atffawed I & | SAUA qAIT dIA1a: GATRE: | 99T T
ghaq—wanram  fRgwsfaeam  (Ys. 1.19) (Comm. on
Santi p.217.21).

14. efagsewom  cfrgr siftreg T 0
TEATHARHANNE  TAFSEY  TETAR |

15. It is remarkable to note that after describing the five
gatis (in which prakrtilaya is included) the Anusasana-p.

says JEMEATUNIFN: qHar wga: egar’ (16.65a). That

prakriilaya was described in the Vedic as well as in the
Puragic works is undoubtedly proved by this statement.
Most probably the Puranic works referred to in this
verse are older than the extant Puranas in which praket;-
laya has been described.
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likely that a large number of Puranic passages on this state occur-
ring in the older forms of the extant Purinas were left in later
times by the authors of the extant Puranas, as these authors, whose
chief purpose was to preach sectarian religions in various ways,
felt no interest in the tasteless theme of prakriilaya.

Prakrtilaya falls under the field of airbija form of concentra-
tion (samadhi). Itis gratifying to note that the nirbija samadhi
has been described in the Puripnas in a considerable number
of passages.!®

16. @rawAddT AR o & waq | sasdoE § otk
fadfowert femr n (Vispu-p. 1.22.50); g frdifaraia sgrmda
wifqan: - . . (Karma-p. 2. 48.44); avi frdfsmrasd geaeidi-
fysw (Bhavisya, Brahma, 62. 13); frdfomearag asiam
Hwery (Visoudharma; vide Studies in the Upapuranas,

I, p. 121).



